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Introduction 



The Islamic world, especially in the Arabic- 
speaking countries, is currently experiencing 
severe birth pangs, the consequences of which 
will be decisive either in favour of the Islamic 
Ummah, or the Kuffar under the leadership of 
America, Allah forbid. The real plane of the 
battle is cultural, i.e. a battle of thoughts, or what 
America has labelled as the "Battle for Hearts 
and Minds". Military battles result in killing 
people and destroying equipment and properties, 
whereas the battles of thoughts result in directing 
the behaviour of nations and individuals, 
transforming their way of life and changing their 
raison d'etre. They are the most dangerous and 
the fiercest of battles and their knock-on effect 
on nations and peoples could last for decades and 
even centuries in some cases. 

The real battle that toppled the Ottoman Islamic 
Khilafah was a battle of thoughts; the rules of 
Islam were attacked because they supposedly 
were behind the times, the bond of Islamic 
fraternity was attacked by the incitement of 
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ethnic tendencies and the post of Khilafah was 
attacked, sometimes because it purportedly 
represented dictatorship and sometimes because 
it was allegedly theocratic, i.e. a divine authority, 
since the Khalifah to the Muslims was like the 
Pope to the Christians, though there was no room 
for comparison between the two posts. Some 
educated individuals smitten by the concepts of 
Western civilisation at that time were duped into 
thinking that separating religion from the state 
would achieve progress. 

Once the state started to stagger under the 
influence of the cultural invasion that targeted 
the Ummah, who had been experiencing a state 
of intellectual decline, some of its citizens 
delivered the coup de grace from within when 
under the tutelage of the Kafir West, the traitor 
Mustafa Kemal Ataturk announced the abolition 
of the post of Khilafah and declared Turkey as a 
nationalist secular state that separated religion 
from life. Once the Ottoman Khilafah was 
destroyed, the colonial powers shared the lands 
of Islam and fragmented them into states and 
emirates, drawing their borders and establishing 
for each an army, a constitution and laws; they 
also established for each new state a flag, a 
capital and a ruler - guardian of the Western 
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interests. They consolidated this fragmentation 
with independence days to effectively celebrate 
the dividing of the Muslims' lands. 

The new states were originally established on the 
basis of separating Islam from the life of the 
Muslims, discarding it from the transactional 
affairs of the state and society and confining it to 
the relationship of the individual with Allah 
(swt), i.e. the rituals. 

The Islamic Ummah is always magnetised 
towards her Islam irrespective of the multiple 
styles of deception targeting her to strip her off 
her religion and its rules, because she is a noble 
nation and she only finds delight in the system of 
Islam. Although she was oblivious to the 
division of the lands of Islam after she had been 
deceived, she does not relish division because 
Shari'ah calls for the rejection of division. 
Hence, the secular regimes that ruled the Islamic 
countries after the destruction of the Khilafah 
were characterised with oppression and an iron- 
fist to prevent people from making their real 
choice, as secularism, i.e. separating religion 
from life, had never been a real choice for the 
Ummah. 



3 



In the middle of the 20th century and about 25 
years after the destruction of the Khilafah, the 
Da'awah (call) for the resumption of the Islamic 
way of life by restoring Islam as the foundation 
of the State emerged, exhorting the Ummah to 
refer her affairs to Islam's rules and laws. This 
Da'awah drew the attention of Ummah anew to 
come round from her slumber and take heed of 
her religion which had been the authority in her 
life, the sole reference point in her affairs and the 
cause of her happiness, pride and pre-eminence 
among other nations. 

Towards the end of the seventies in the past 
century, and after the eruption of the revolution 
in Iran with the emergence of a regime 
announcing its rise on the basis of Islam, the 
Muslims became aware of the practicable return 
of the rule by Islam. The pace of the Da'awah 
for restoring Islam as a ruling authority gathered 
momentum and the West dubbed the ensuing 
period as the "Islamic Awakening". 

America however, who had been behind the 
toppling of the Shah by exploiting the Ummah' s 
genuine love of her Islam and using it then to 
declare the "Jihad in Afghanistan" to destabilise 
the Soviet Union, was herself behind the plot to 
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strike the Twin Towers. This was in order to 
instigate the "War on Terror", the main objective 
of which was to extinguish the spark of the 
Ummah 's awakening that had started to ignite 
the fervour of the Muslim youths to gain more 
awareness about the reality of Islam and to work 
towards restoring it in the realm of life by 
establishing the authority upon its basis. Thus, 
the policy of combating terror was the pretext 
aimed at aborting that phenomenon, which began 
to petrify the Kafir West headed by America. 

The Western Kuffar, led by America, are fully 
aware that the persistent awakening of the 
Ummah with such an impetus and at that 
growing pace will inevitably place them on a 
collision course with the Islamic Ummah; thus 
they hastened to put their plans into motion after 
they had carried out extensive studies with the 
help of research centres that dedicated all their 
efforts for the monitoring of that awakening and 
its consequences. Then they immediately 
embarked upon executing their plans to divert 
that awakening and fight it with all means 
possible, including killing, detaining, and 
torturing the Muslim youths who were eager to 
support their religion, in addition to diverting 
their progress and distorting their reputation and 
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the image of Islam in the eyes of the Muslims 
and the other nations and states, using their 
enormous propaganda machine and exploiting 
the media outlets of their surrogates and agents 
from among the gang leaders whom America 
appointed to rule the Muslims' countries. 

The American version of the Greater Middle 
East Initiative was announced in 2004 during the 
G8 summit. After extensive deliberations on the 
French and German projects and following the 
counsel of a host of experts, it was decided to 
refrain from referring to any of the proposed 
projects as the "project for the Islamic World" 
and from any reference to Islam, so as not to 
arouse the attention of the Muslims to the 
animosity of the Kafir West, led by America, 
towards Islam and Muslims. Notwithstanding, 
dubbing the project as the "Greater Middle East 
Initiative" is more accurate since most of the 
countries of the Islamic world were 
geographically added to the project; the Greater 
Middle East Initiative includes the Islamic 
countries from Afghanistan in the east to 
Morocco and Mauritania in the west, and from 
Turkey in the north to Yemen and Sudan in the 
south. 
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The main objective of the Greater Middle East 
Initiative is to reshape the region of the Islamic 
world in a manner that would secure America's 
unilateral dominion in the 21st century. America 
realised that safeguarding her dominion requires 
predominantly alienating Islam from the realm of 
life, i.e. maintaining the separation of religion 
from running the affairs of the Islamic Ummah 
and preventing the Ummah from thinking about 
resuming her life on the basis of Islam. This 
could only be brought about by persuading the 
Ummah of the necessity to keep Islam away 
from politics, i.e. away from the state, authority 
and management of the Ummah' s affairs, and 
confine it to the relationship between the servant 
and his Lord, namely the "spiritual worships". 

Keeping Islam away from the life of Muslims 
entails the following: 

• Generating a conviction among the Muslims 
themselves about the necessity of keeping 
Islam away from attaining power, i.e. away 
from the life of the Ummah, under a host of 
pretexts such as: averting the world's 
backlash against Muslims, coyness about the 
image of Islam that the West had succeeded 
in linking to "extremism", "terrorism" and 
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savagery, in addition to the West having 
strived hard to link the image of Islam to 
backwardness. 

• Concentrating the Western thought, some of 
the jargons which have been endorsed, such 
as democracy, pluralism and general 
freedoms. One of the first declared aims of 
the Greater Middle East Initiative was to 
spread democracy and "sound government". 

• The most dangerous undertaking of the West 
in its bid to alienate real Islam from life is 
formulating a new Islam that conforms to the 
American pattern, namely the "democratic 
civil Islam", by shrouding the Kufr concepts 
with a "legitimate" cloak to pacify the 
emotions of the Muslim laymen, forfeit the 
landscapes of real Islam and dilute its 
thoughts under the pretext of concord 
between Islam and secularism. The 
"democratic civil Islam" that America is 
calling for is nothing but secularism in a 
deceitful cloak. She had planned for Turkey 
to play a meticulous "regional" role in the 
Greater Middle East to propagate the new 
American religion. America wants to 
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generalise the Turkish model and turn it into 
an archetype with the aim of concentrating 
secularism in the Muslims' countries at the 
hands of what they refer to as "moderate 
Muslims". Former US President Bill Clinton 
heralded the role of Turkey when he 
addressed the Turkish parliament by saying: 
"But, more importantly, I believe Turkey's 
future will be critical to shaping the 21st 
century." Hence, the pilgrimage of al- 
Ghannoushi and some of his comrades to 
Turkey to acquaint themselves with aspects 
of the Turkish experiment on coexistence 
between Islam and secularism comes as no 
surprise; the conspicuous stance of Turkey 
vis-a-vis the events of the region and her 
support of the masses in what has been 
dubbed as the revolutions of the "Arab 
Spring" should also not surprise us. 

• Renewing the Western thought afresh, i.e. 
"renewing secularism" by designing a host of 
new jargons and slogans that do not evoke 
the emotions of the Muslims and which are 
susceptible to elucidation and interpretation 
in conformity with Islam, such as the jargons 
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of "sound government", "reforms", "civil 
society", "civil state" and the like. 
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The Civil State 



The concept of the civil state has cropped up 
recently as a result of the cultural deception that 
America has been spreading in the region. Many 
Muslims from among the elites and the masses 
have been influenced by this concept and 
endorsed it in its quality as an alternative to the 
military and tyrannical rule and as a reflection of 
the wishes of society. Others deemed it as the 
healing remedy to what is existent in society in 
terms of cultural, political, ethnic and religious 
plurality. They pitted the civil state against the 
"theocratic state" by which they mean the state 
that is based upon the theory of divine right or 
the "church-based state". Then they attributed 
this to the state that is based upon the religion of 
Islam. They also mean by "civil state" the state 
that separates religion from life's affairs. 

This idea spread like wildfire in the milieux of 
the intellectuals and the politicians, and even 
some of the preachers. It became a coveted wish 
for them after the leaders of the popular intifadas 
in Tunisia, Egypt, Libya and Syria had called for 
it and the media machine propagated it 
intensively; the masses were deceived by it and 
they were indulgent in turning it into a slogan for 
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the protests and demonstrations because their 
minds were engrossed in getting rid of the 
tyrants. Eventually, the Ummah became clad in 
the cloak of demanding the civil state and many 
lives were lost in return. 

Some preachers would seek refuge in the 
concept of the "civil state" during their satellite 
TV interviews every time they were confronted 
with the contention that Islam rejected "the 
other" and would not endorse the presence of 
political organisations with thoughts 
contradictory to Islam; they thought that the 
notion of the "civil state" did not contradict 
Islam and that the Messenger of Allah (saw) 
established a "civil state" in Medina. 

In fact, every terminology has a specific 
denotation; this is why the Kafir West 
endeavoured to deceive the Muslims about the 
real denotations of the terminologies and to 
conceal their contradiction to Islam. The "civil 
state" is the state that separates religion from 
life; in other words it is the state that discards 
religion, rejects its rules and prevents people's 
transactions in society from being built upon its 
basis. The term "secular" is an adjective that 
refers to all of that which is not clerical, i.e. 
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ecclesiastical. It refers to anything that is non- 
religious, i.e. worldly. The Western thought 
contains what is known as the "theocratic state", 
namely the state that existed in the Middle Ages. 
It also contains the "civil state", namely the state 
that separates religion from life. This means that 
the term "civil state" refers to the state that 
separates religion from life, which is the secular 
state. Hence, the process of removing the 
ecclesiastical attribute or authority is known as 
secularisation and the "civil state" is the state 
which is not dominated by religion and has no 
religious characteristic. 

Therefore, what is meant by "civil state" is the 
state that separates religion from life; in other 
words, it is the secular state. Those who 
established this term use it as an antonym to the 
term "religious". 

As for the "theocratic state", it is part of the 
ideas that cropped up in Europe in the Middle 
Ages. The theocracy was the state dominated by 
the clergy; it was described as a divine and 
sacred state that derived its authority from God. 
No one was allowed to account it because the 
view was that its orders were divine and not 
subject to debate. Europe experienced also the 
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theory of the Divine Right of States, known also 
as the Divine Right of Kings. The tsars and the 
kings of Europe and Russia were using religion 
as a means to exploit the masses, transgress 
against them and suck their blood. The clergy 
were used as a tool for this. Consequently, a 
gruesome struggle erupted in which some 
philosophers and intellectuals went as far as 
denying religion altogether, while others 
acknowledged religion but called for its 
separation from life. Eventually, the opinion of 
the majority of philosophers and intellectuals 
settled on one single idea, namely the separation 
of religion from life, which resulted naturally in 
separating religion from the state. 

Irrespective of whether the theocratic state came 
in the shape of "the state of the church" or in the 
shape of the Divine Right of Kings, in other 
words what existed in Europe in terms of the 
church dominance over all life's affairs or what 
existed in terms of the divine right of the kings to 
rule through their control over the clergy, these 
two forms of rule reflected in a conspicuous 
manner the theocratic state that arose in Europe. 

When we explore the reality of the "civil state", 
we do so as opposed to the "theocratic state"; 
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those who propagate the "civil state" today do so 
in the opposite sense of the "theocratic state". 
Some of them resort to deception when they 
contrast it against the "military state" or the 
"declined state", whereas in fact, the point at 
issue is the alienation of religion, namely Islam, 
from life. 

The term "civil" does not denote progress or 
exaltedness; "civil" is a Western term that does 
not mean exalted or civic according to those who 
established it. It is neither the opposite of decline 
and corruption, nor the opposite of the village 
and the countryside, nor the opposite of military 
rule as some have imagined; it is merely the 
opposite of clerical authority. 

Hence, the call for the "civil state" is the very 
call for secularism but under a new theme as part 
of "renewing secularism". 
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The State in Islam is neither a "Civil State" 
nor a "Theocratic State" 



Based on the aforementioned elucidation of the 
meaning of the "civil state" and the "theocratic 
state", it transpires that this meaning does not 
apply to the Islamic State in any shape or form. 
The Islamic State has no relation whatsoever 
with the "civil state" or the "theocratic state". 

The Islamic State is not a "civil state" that 
separates religion from life, because it embraces 
Islam as the foundation of its existence and the 
basis of everything related to it. 

It is also not a "theocratic state" in the spiritual 
priestly sense as there exists no similarity 
between the two states, in fact, they are 
contradictory to each other because the concept 
of the "spiritual theocratic state" stipulates that it 
is a sacred state that derives its authority from 
God and that no one is allowed to account it 
because its orders are divine and not subject to 
debate. 

The Islamic State however is neither divine nor 
sacred; it derives its authority from the Ummah, 
because although sovereignty is to Shari'ah, the 
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ruling and the authority belongs to the Ummah 
who confers them upon the State. The Khalifah 
of the Muslims executes the Shari'ah for which 
he is given the pledge of allegiance (Baya'ah) to 
rule by it. He is not a sacrosanct ruler because 
every Muslim reserves the right to account the 
State for its performance and although the 
commands of the Islamic State are Shari'ah rules 
adopted from the Islamic Fiqh (jurisprudence), 
whatever is deemed doubtful from the texts of 
their evidences or whatever its denotation is 
doubtful from among them is subject to debate; 
change and even annulment may be endorsed if 
conducted in sound manner of Ijtihad. 

Hence, the State in Islam could not be described 
as a "civil state" because the denotation of the 
"civil state" is of one that separates religion from 
life. It could not also be described as a 
"theocratic state" because the "theocratic state" 
denotes a reality that is different to the State in 
Islam. 
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Does the State in Islam Resemble the 
Church's Spiritual Authority? 

In order to clarify this, it would be imperative to 
perceive the meaning of spirit in Islam. There is 
a huge contrast between the meaning of spirit in 
Islam and its meaning in the "religious spiritual 
state" 

Spirit in Islam is man's perception of his link 
with Allah; perceiving the link with Allah is 
what makes man undertake his actions in life 
according to the commands and prohibitions of 
Allah. Man is not composed of body and spirit; 
he is rather composed of matter and his actions 
are purely material. The spirit in man's actions is 
reflected in perceiving the link with Allah when 
undertaking these actions. 

As for the spirit with which the body lives, it is a 
secret that we know nothing about; Allah (swt) 
says: "They ask you about the spirit, say: "The 
spirit is a command from my Lord and of this 
you have been given but a little 
knowledge. " [TMQ 17.85] 

When man conducts his actions in life according 
to the commands and prohibitions of Allah, this 
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means he has perceived his link with Allah, thus 
he has blended matter (man's actions) with the 
spirit (Allah's commands and prohibitions); this 
is exactly the philosophy of Islam in life, namely 
blending matter with the spirit. 

Therefore, man is not composed of something 
heavenly known as the spirit, and something 
worldly known as matter; the issue is not two 
things on the scales whereby man outweighs one 
against the other; there is merely one thing, 
namely matter, i.e. man and his actions in life. 

Therefore, there is no spiritual priestly authority 
against a worldly temporal authority in Islam. 
Islam has rather come to combat these issues 
altogether; thus the priestly aspect is non-existent 
and it has no spiritual authority, i.e. there is no 
"theocratic state" in the Western clerical sense in 
Islam. 
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The State in Islam is Purely Islamic 



The Islamic State is not a "civil state" in which 
Islam is separated from life nor is it a "theocratic 
state" as in the Western concept of priestliness. It 
is neither a spiritual authority based on the spirit 
outweighing the matter, nor a temporal authority 
based on the matter outweighing the spirit. It is 
rather a State whose function is to rule and is 
built upon a fixed doctrine and an intellectual 
leadership from which the systems of life 
emanate. The State executes these systems and 
enacts its elaborate rules with a sound manner of 
Ijtihad according to their texts and general 
principles. It is a State that has a specific 
civilisation that represents its method in life; it 
has an essential task and a fixed function for 
which it has come into being, namely to 
implement Islam and carry the Islamic Da'awah 
to mankind. 

Hence, the basis upon which the Islamic State is 
built is the Islamic Aqeedah which is the 
message that it has to convey to the world to 
bring it out of the darkness of Kufr to the 
radiance of Islam. 
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The civilisation of the Islamic State or its method 
in life is characterised by three features: 



1 . The basis upon which it is built. 

2. Its vision of life. 

3. Its understanding of the definition of 
happiness. 

The basis of the Islamic civilisation is the 
Islamic Aqeedah because the sources of its 
concepts about life emanate from the Qur'an and 
the prophetic Sunnah and because it relies on the 
rational deduction of all the concepts, be they 
opinions, thoughts or rules. 

As for the Islamic civilisation's vision of life, it 
combines the spiritual exaltedness and material 
progress because the Islamic civilisation 
visualises life as the blending of matter with 
spirit, i.e. subjecting man's actions to the 
commands and prohibitions of Allah and 
consequently to the legislation that the State 
executes which man implements obediently and 
willingly in response to the command of Allah, 
not on the basis of expediency. This is the most 
magnificent vision because it makes life tranquil, 
dignified and comforting, and guarantees 
happiness to mankind by making sovereignty to 
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Shari'ah pertinent to everyone. Shari'ah, for its 
part, aims to ideally shape society which attains 
the pinnacle of human perfection through its 
systems, laws and solutions to life's problems. 
This vision makes man proceed according to 
Shari'ah constantly and willingly or 
compulsorily through the influence of the State. 

The definition of happiness in the Islamic 
civilization is gaining the pleasure of Allah, 
because happiness in life is the highest ideal that 
man endeavours to achieve. This highest ideal 
should be unique and universal so that humanity 
may be steered towards it. It should also be 
permanent and unchanging lest it leads to 
instability and anxiety. It should also not be 
material but rather above materialism lest matter 
spoils and narrows it, only to end with an 
objective that leads to seeking another objective, 
thus turning the first one into a means to an end. 
This is because the highest ideal must be the 
ultimate objective with no other beyond it. 
Hence, the highest ideal in the Islamic 
civilisation is gaining the pleasure of Allah, not 
pleasing the conscience because the conscience 
or the emotion changes according to the motives 
and differs according to the moods. It also varies 
between individuals, since the conscience or 
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emotion is a sensation emanating from the 
instincts and what shapes man's concepts. The 
highest ideal is neither the good character nor 
satisfying of the body's needs, nor anything else 
that may be susceptible to plurality, disparity or 
specification, or have the possibility of turning 
into a means to something else once it has been 
attained, after having been sought. 

Therefore, the Islamic Aqeedah and the 
sovereignty of Shari'ah over man's actions, 
embracing the highest ideal of gaining the 
pleasure of Allah as the ultimate objective and 
above matter, reflect the way of life in the 
Islamic State and her civilisation. The main task 
of the State and the function for which it came 
into being is to execute the ideology, i.e. the 
Aqeedah and the systems which emanate from it 
within its borders and to carry its message to the 
rest of the world as an intellectual leadership 
through the Da'awah coupled with the material 
force that protects the message and removes the 
physical obstacles that stand in its way. 

These are the basic elements upon which the 
State is built. They are real components of the 
State which are absent in the "theocratic state" 
and fully exist in the Islamic State. This brings it 
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into contradiction with the "theocratic state" and 
distances it from any spiritual trait in the priestly 
sense that suspends temporal life. Hence, it 
would be a major transgression to make a wide- 
ranging analogy between the Islamic State and 
the "theocratic state" that existed in the Middle 
Ages. 

In order to clarify the disparity further, it would 
be imperative to address the denotation of the 
State in Islam. 
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The Islamic State 



The State in Islam is an authority whose activity 
is confined to Shari'ah by its method to 
implement the rules of Shari'ah on the society it 
governs and to carry the Islamic Da'awah to the 
world. Hence, it is an executive entity for the set 
of concepts, criteria and convictions about life. 
The apparatus of the State is built upon seven 
pillars, namely the Khalifah (Head of State), the 
Assistants of the Head of State, the Shurah 
Council, the Administrative Section, the 
Governors (Walis), the Judiciary and the Army. 

This apparatus was established by the Messenger 
of Allah (saw) in person. He used to assume 
ruling matters and manage people's affairs in all 
aspects of life. Allah (swt) says: "We have 
revealed the Book to you with the truth to rule 
among people with what Allah has showed 
you." [TMQ 4:105] The Messenger of Allah 
(saw) used to appoint a deputy to stand in for 
him in looking after people's affairs whenever he 
left Medina on a military expedition. At the 
beginning of the twelfth month of the first year 
of Hijra, the Messenger of Allah (saw) appointed 
Saad Ibnu Ubadah before setting off for the 
expedition of al-Abwa', and when he headed for 
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Tabuk to fight the Romans, he (saw) appointed 
Mohammed Ibnu Maslama to deputise for him in 
Medina. Hence, the Messenger of Allah (saw), in 
his quality as Head of State, used to appoint 
someone to stand in for him in looking after 
people's affairs whenever he left for an 
expedition. He (saw) appointed a number of 
assistants in ruling matters; he delegated Abu 
Bakr and Omar with general matters and Abu 
Bakr for his part delegated Omar and Abu 
Ubaydah, while Omar delegated Uthman and 
Ali. Hence, Abu Bakr and Omar where the two 
assistants of the Messenger of Allah (saw), Omar 
and Abu Ubaydah were assistants to Abu Bakr, 
and Uthman and Ali were assistants to Omar. 

As for the administrative issues and the 
management of people's affairs, the Messenger 
of Allah (saw) appointed a number of 
administrators who undertook such tasks and 
they were known as Kuttab (clerks). He (saw) 
appointed Zayd Ibnu Thabit - the scribe for 
revelation - as the correspondent for other rulers 
(kings); Mu'ayqib Ibnu Abi Fatima was the clerk 
of booty, al-Mughirah Ibnu Shu'bah was the 
clerk of loans and transactions and so on. Hence, 
the Messenger of Allah (saw) appointed a clerk 
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for each department, i.e. a director for each 
department of administration. 

As for the Walis, the Messenger of Allah (saw) 
appointed Utab Ibnu Usayd as Wali for Makkah 
with a salary of one Dirham a day. He also 
appointed Mu'ath Ibnu Jabal as Wali for Yemen, 
Zyad Ibnu Lubayd for Hadramout and al-Alaa' 
Ibnul Hadrami for Bahrain. 

As for the judiciary, the Messenger of Allah 
(saw) used to judge between people and settle 
their disputes. He used to dispatch the Walis and 
give some of them the competency of settling 
disputes. He (saw) appointed Utab Ibnu Usayd as 
Wali and judge for Makkah, and Muath Ibnu 
Jabal as Wali and judge for Yemen. Abu Bakr 
proceeded in the same manner and when Omar 
assumed the Khilafah, he confined the 
competencies of the Walis to ruling matters and 
made the judges independent of the Walis; he 
appointed Abul Darda' as judge in Medina, 
Shurayh as judge in Basra and Abu Musa al- 
Asha'ri as judge in al-Kufa. 

As for the armed forces, the Messenger of Allah 
(saw) turned all the Muslims into soldiers 
because Jihad is an obligation upon every 
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Muslim. Whenever he (saw) wanted to initiate a 
raid, he would mobilise the Muslims and they 
used to go forth, equipped lightly or heavily, and 
perform Jihad with their bodies and their wealth 
for the sake of Allah. There was no regular army 
at the time and this was the case during the term 
of Abu Bakr until Omar took office and set up a 
regular army from among the Muslims, 
assigning a salary for them from the treasury of 
the State in return for being full-time soldiers. 
The rest of the Muslims were reservists who 
were mobilised whenever necessary. 

As for the Shurah Council, the Messenger of 
Allah (saw) used to consult the Sahaba on 
various issues and he selected 14 men whose 
opinion was sought in Shurah-related matters. 
He (saw) did not choose them because they were 
the most competent and knowledgeable among 
the Sahaba, but because they were leaders of 
their folks, i.e. their representatives. Thus he 
chose seven from among the Ansar and seven 
from among the-Muhajireen, and they were only 
from among the leaders. 

This is the apparatus of the State in Islam. It was 
occasioned by the Messenger of Allah (saw). It 
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is distinguished in its form and foundations upon 
which it is built. 
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The Duty of the State in Islam 



Although the State in Islam assumes the affairs 
of the community as a whole, it does not, 
however, assume the affairs of the individual 
unless he is unable to assume them himself, in 
which case, it would assist him and provide him 
with the means to fulfil his needs in his quality 
as a member of society. Society itself is 
composed of four elements, namely people, the 
thoughts, the emotions and the systems. People 
in society, with each individual, are an element 
of society, just like the thoughts, the emotions 
and the systems that bring those individuals 
together; the State is the deputy of society in 
executing Shari'ah from which those thoughts, 
emotions and systems emanate. Hence, the State 
exists to execute Shari'ah and it is responsible 
for this execution, just like the individual is in 
society. 

The duty of the State is executed through power 
and authority, whereas the duty of the individual 
is executed in obedience to Allah and with the 
aim of gaining His pleasure. Every Muslim 
within the community, perceiving that he is 
responsible for the execution of Shari'ah 
pertinent to him with sheer piety as his motive, 
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helps the State with what is pertinent to the 
community with regard to enjoining the good 
and forbidding the evil in response to the 
command of Allah. 

Hence, the State neither relies on the rigour of 
legislation and the clout of the soldier in ruling 
matters, nor gives people the freedom to choose 
to implement Shari'ah, as long as they did not 
interfere with the freedom of others. The State 
rather relies on the piety that is ingrained in the 
hearts of people who abide by the commands of 
Allah and steer clear of His prohibitions. The 
State also relies on the justice of legislation and 
the clout of the soldier and cooperates with the 
Ummah in executing Shari'ah, because every 
Muslim realises that he is guarding a frontline of 
Islam and that he must not allow an incursion 
from his side. Hence, the whole of the Islamic 
Ummah is responsible for the execution of 
Allah's rules, the rulers and the ruled, the 
guardian and the subjects, cooperating to ensure 
the full implementation of Islam. Despite the 
comprehensiveness of this responsibility and the 
necessity of this cooperation, the Islamic State is 
not the sum of the Ummah and the rulers, but 
rather the Khalifah to whom the Muslims have 
given their pledge of allegiance and the 
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Assistants he has appointed to assist him and to 
manage people's affairs. 
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The Competencies of the Head of State in 
Islam 



Once the Muslims give the Baya'ah to their 
Khalifah, the Shari'ah rules that he adopts 
become implementable, i.e. they become law. He 
reserves the competency to execute Shari'ah; the 
Ummah has neither the right to approve nor the 
competency to execute the legislation. Indeed the 
authority belongs to the Ummah, but once she 
gives the Baya'ah to the Khalifah, this stipulates 
that she has delegated him to assume the 
authority on her behalf. He assumes ruling 
matters, i.e. he executes Shari'ah and the 
Ummah must monitor his actions, account him, 
deliberate with him and compel him to remove 
his Walis and Assistants if she disapproved of 
them. 

The Ummah selects the Khalifah as Head of 
State and then she gives him a permanent 
Baya'ah that remains binding as long as he 
executes Shari'ah. He appoints his Assistants to 
share the burden of ruling with him at the helm 
overseeing their performance; he also appoints 
and supervises the Walis to govern the Wilayas. 
Additionally, he appoints the judges and the 
administrators for the various departments that 
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attend to the affairs of the subjects. He appoints 
the commanders of the army and the emirs of its 
brigades, and he oversees their affairs personally. 
He also refers to the Shurah Council to seek their 
opinion in all the Muslims' affairs, and he 
consults them in whatever he intends to 
undertake or relinquish. 
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The Principles of the Ruling System in Islam 

The ruling system in Islam is built upon four 
principles; these are: 

1. Sovereignty Belongs to Shari'ah, not to the 
People 

According to Shari'ah, the individual does not 
conduct his own affairs as he pleases; the 
volition of the individual is rather conducted 
according to the commands and prohibitions of 
Allah. Likewise, the Ummah's volition is 
conducted according to the commands and 
prohibitions of Allah and she does not conduct 
her affairs as she pleases. The proof for this is 
reflected in the saying of Allah (swt): "No by 
your Lord they shall not have true Iman until 
they make you judge in matters of dispute 
among them.'''' [TMQ 4-65], and also in the 
saying of the Messenger of Allah (saw): "None 
of you shall have Iman until his desire is in line 
with what I brought. " Hence, what controls the 
Ummah and the individual and what conducts 
the volition of the Ummah and the individual is 
what the Messenger of Allah (saw) has brought. 
The Ummah and the individual submit to 
Shari'ah. This is why sovereignty belongs to 
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Shari'ah. Hence, the Khalifah is not given the 
Baya'ah by the Ummah in his quality as a hired 
employee, executing what she wants as is the 
case in the democratic system. The Khalifah is 
rather given the Baya'ah by the Ummah 
according to the Book of Allah and the Sunnah 
of His Messenger, to execute the Book of Allah 
and the Sunnah of His Messenger, i.e. to execute 
Shari'ah, not what people want. 

2. Authority Belongs to the Ummah 

Shari'ah has conferred the appointing of the 
Khalifah upon the Ummah and stipulated that the 
Khalifah assumes power through the Baya'ah. 
Evidence for the rule stipulating that the 
Khalifah is appointed by the Ummah is reflected 
in the Ahadith of the Baya'ah: Ubadah Ibnul 
Samit reported: "We pledged ourselves in 
complete obedience to the Messenger of Allah in 
wealth and woe. " Jarir Ibnu Abdullah reported: 
"I pledged allegiance to the prophet (saw) in 
complete obedience. " Abu Hurayra reported: 
"The Messenger of Allah (saw) said: "Allah 
shall neither look at three types of people on the 
Day of Judgment nor cleanse them of sin. They 
shall also endure grievous suffering. The first is 
one who has along the road water in excess of 
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his needs, but refuses to give some of it to 
passersby. The second is one who gives his 
Baya'ah to an Imam only in the hope of 
receiving worldly gains: if he gets that, he is 
happy and if he is denied it, he is unhappy. The 
third is one who sets up his goods in the 
afternoon and swears by Allah that he has paid 
(or offered) for it so much. " Hence, the Baya'ah 
is given by the Muslims to the Khalifah, not by 
the Khalifah to the Muslims. They are the ones 
who give him the Baya'ah, i.e. appoint him as a 
ruler over them. The rightly-guided Khalifahs 
(al-Khulafa' al-Rashidun) took the Baya'ah from 
the Ummah; they only became Khulafa' through 
the Baya'ah given to them by the Ummah. The 
Ahadith of obedience and the Ahadith of the 
unity of the Khilafah act as proof that the 
Khalifah can only assume power through this 
Baya'ah. Abdullah Ibnu Amr Ibnul A'as 
reported that he had heard the Messenger of 
Allah (saw) say: "Whosoever pledges a Baya'ah 
to an Imam giving him the clasp of his hand and 
the fruit of his heart shall obey him as long as he 
can. If another comes to dispute with him, strike 
his neck. " Nafa'a also reported: " Abdullah Ibnu 
Omar told me: "I heard the Messenger of Allah 
(saw) say: "He who removes a hand of 
obedience he will meet Allah on the day of 
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Judgement with no evidence in his favour, and 
whoever dies without a Baya 'ah on his neck has 
died a death of Jahilyah. " Ibnu Abbas also 
reported that the Messenger of Allah (saw) said: 
"Whoever sees something from his ruler which 
he dislikes let him be patient with him, for he 
who splits away from the authority by a hand 
span and then dies, dies a death of Jahilyah. " 
Abu Hurayra also reported: "The children of 
Israel used to be ruled and guided by prophets: 
Whenever a prophet died, another would take 
over his place. There will be no prophet after 
me, but there will be Khulafa ' who will be many 
in number. " People asked: "What do you order 
us then? " He said, "Fulfil your Baya 'ah to them 
one after the other, then give them their due 
rights, for Allah will ask them about their ruling 
of those under their guardianship. " These 
Ahadith indicate that the Khalifah assumes 
power through this Baya' ah, since Allah has 
made obedience to him obligatory through the 
Baya'ah {...he who gives his Baya'ah to an 
Imam shall obey him...); thus he assumes the 
Khilafah through the Baya'ah and obeying him 
is obligatory because he is a Khalifah appointed 
by the Baya'ah. Hence, he takes the authority 
from the Ummah through the Baya'ah she gives 
him and on the basis of the obligation to obey the 
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Khalifah she has given her Baya'ah to, i.e. the 
Khalifah for whom she has a Baya'ah on her 
neck. This proves that the authority belongs to 
the Ummah. Furthermore, the Messenger of 
Allah (saw) took the Baya'ah from people 
despite being a messenger. It was a Baya'ah for 
ruling and authority not a Baya'ah on the 
Prophethood. He took the Baya'ah from men and 
women but not from under-age children. Hence, 
since the Muslims are the ones who appoint the 
Khalifah and give him the Baya'ah according to 
the Book of Allah and the Sunnah of His 
Messenger, and since the Khalifah assume power 
on the basis of this Baya'ah, this proves clearly 
that the authority belongs to the Ummah and she 
hands it to whoever she wishes. 

3. Appointing One Single Head of State is 
Obligatory upon the Muslims 

The obligation of appointing the Khalifah is 
established in the honourable Hadith. It is 
reported on the authority of Nafa'a that he said: 
"Abdullah Ibnu Omar told me: "I heard the 
Messenger of Allah (saw) say: "He who removes 
a hand of obedience will meet Allah on the day 
of Judgement with no evidence in his favour, and 
whoever dies without a Baya 'ah on his neck has 



39 



died a death of Jahilyah. " The evidential aspect 
of this Hadith is reflected in the command given 
by the Messenger of Allah (saw) to every 
Muslim to have a Baya'ah to a Khalifah on his 
neck, though he (saw) did not order every 
Muslim to give a Baya'ah to the Khalifah. Thus 
the obligation is the presence of a Baya'ah on the 
neck of every Muslim, i.e. the presence of a 
Khalifah who deserves a Baya'ah from every 
Muslim. Thus it is the presence of the Khalifah 
that generates a Baya'ah on the neck of every 
Muslim, irrespective of whether the Muslim 
gave this Baya'ah physically to him or not. The 
evidence for the presence of one single Khalifah 
is reflected in the Hadith reported by Abu Saeed 
al-Khudri, quoting the Messenger of Allah (saw) 
as saying: "If the Baya 'ah were given to two 
Khalifahs, kill the latter of them. " This indicates 
clearly that the Muslims are prohibited from 
having more than one single Khalifah. 

4. The Head of State Reserves the Exclusive 
Right to Adopt the Shari 'ah Rules 

The Head of State enacts the constitution and the 
various laws. It was established through the 
Ijma'a (general consensus) of the Sahaba that the 
Khalifah reserves the exclusive competency to 
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adopt the rules. Based on this Ijma'a, the 
following celebrated Shari 'ah principles were 
established: 

a. The opinion of the Imam removes the 
disputes. 

b. The order of the Imam is binding. 

c. The Sultan reserves the right to generate 
judgements according to arising problems. 

This is the reality of the ruling system in Islam; it 
is distinct from the currently known systems 
from its foundations and its basics, though some 
of its aspects may be similar to those systems. 

Hence, the Islamic ruling system differs in its 
nature and essence from all the other ruling 
systems of the world. 

It is not monarchy and does not endorse the 
monarchy system because it does not give the 
Head of State any rights other than those given 
to every individual of the Ummah, and it does 
not make the Head of State a proprietor, but 
rather an implementer of Allah's Shari 'ah and a 
deputy of the Ummah in authority. He is not a 
symbol of the Ummah who reigns but does not 
rule; he rather rules on her behalf without 
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possessing anything of this authority. Succession 
to the throne is also non-existent and abhorred in 
the Islamic ruling system. 

It is not a republican system because the 
presidency of the state is not determined by a 
fixed term of office, but rather by the 
implementation of Shari'ah. Hence, the Head of 
State remains in office as long as he is 
implementing Shari'ah, irrespective of the 
duration of his term. If he contravened Shari'ah, 
his ruling term would end even if it were one 
single day or one single hour. The Islamic ruling 
system contradicts the republican system from 
the basis upon which it is built. The basis of the 
republican system stipulates that sovereignty 
belongs to the people, whereas the Islamic 
system stipulates that sovereignty belongs to 
Shari'ah, not the people. 

The ruling system in Islam is not a federal 
system whereby its provinces are separated by 
self-rule and only united by the general federal 
rule. It is rather a system of unity whereby 
Marrakesh in the West and Khurasan in the East 
are just like the governorate of al-Fayoum if the 
capital of the Islamic State was Cairo. The 
financing of the Wilayas as a whole is one and 
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the expenditure is one; these are spent on the 
interests of all the subjects, irrespective of the 
Wilayas. 
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The Islamic State Is Not a Democratic State 

Democracy means, according to its founders "the 
rule of the people by the people". It is the people 
who choose the ruler, enact the laws and settle 
the disputes between the individuals. Hence, they 
generated the notion stipulating that people are 
the source of authority. It is the people who 
appoint the rulers, draft the constitution, enact 
the laws, account the rulers and appoint the 
judges to settle disputes between individuals on 
the one hand and between people and the state 
on the other. This reality contradicts Islam in 
categorical manner. 

As for drafting the constitution and enacting the 
laws, the constitution and the laws in Islam are 
but Shari'ah rules deduced from the elaborate 
evidences. Every article of the constitution and 
every law is a Shari'ah rule. In fact, when 
Shari'ah ordered the adoption of solutions for 
life's affairs, namely the Shari'ah rules, it 
restricted the adoption to what emanates from 
the Aqeedah and it linked it to Iman, thus 
making the taking of other than what emanates 
from the Aqeedah as taking from the Taghut. 
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As for the appointment of rulers by the people, 
the reality of democracy contradicts Islam 
because although the ruler is chosen by the 
people in the democratic system, the effective 
rulers are those with huge capital. They are the 
ones who bring the rulers into power, not the 
people. On the other hand, when the people 
choose the ruler, it is on the basis that he is an 
employee. In Islam however, the Ummah 
chooses the ruler and the Baya'ah is what makes 
the ruler a ruler who executes Shari'ah and 
adheres to it. He is not an employee of the 
Ummah and he does not execute her volition. He 
is rather a guardian of her interests according to 
Shari'ah. Hence, the ruler in Islam is not a hired 
employee of the Ummah, but rather her deputy 
in the implementation of Shari'ah. 

As for the notion of people being the source of 
the judicial authority, this is nothing but a 
deception; because although people choose the 
ruler and appoint him, it is he, the ruler, who 
chooses those who assume the judiciary on his 
behalf. The people do not choose the judges and 
they do not have the competency to remove 
them; all this is rather in the hands of the ruler. 
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Hence, it would be wrong to describe the Islamic 
State as a democratic state because the concept 
of democracy contradicts Islam, thus it would be 
that it is from Islam when Islam has nothing to 
do with it whatsoever. 
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Human Rights 



As for the notion of human rights, it emanates 
from the doctrine of separating religion from life, 
namely the doctrine of the Kafir West. This 
notion contradicts Islam because when they laid 
down those rights, they failed to adhere to what 
Islam has brought; this failure is even noticeable 
in the first instance. Some of the texts of these 
rights contradict the rule of Islam, such as the 
right of expression, the right to change religion, 
the right to change the creed and the right of 
personal freedom. This entails the permissibility 
of expressing opinion in an absolute manner 
even if this amounted to calling for Kufr, 
destroying the Aqeedah and relinquishing the 
religion, or calling for wrongdoing, lewdness, 
decadence and permissiveness among the 
Muslims. These rights have also permitted 
apostasy from Islam under the pretext of 
freedom of belief. They have also endorsed 
adultery and illicit relationships under the guise 
of preserving the right of the individual to 
exercise his personal freedom. This amounts to a 
flagrant contradiction of Islam, since the Muslim 
is restricted in all his actions to the rules of 
Shari'ah; he is not free in the sense that the West 
suggests, but rather a servant of Allah who 
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adheres to the commands and prohibitions, 
which he is not allowed to violate. 

The Human Rights they propagate and turn into 
a sword brandished against the masses and other 
states are all linked to the Western viewpoint 
towards life and to the Western historic 
experience. In fact, the Human Rights 
Declaration itself is nothing but a cultural, 
political and legal Western product. The West's 
attempt to globalise these rights is deemed as one 
of the aspects of their endeavour to spread their 
civilisation and to shape the world according to 
their concepts, while claiming that they reflect 
the loftiest civilised expression the world has 
ever witnessed. The paradox is that whilst the 
Kafir West was laying down the foundations of 
Human Rights at the end of the 19th century, be 
it in America, France or Britain, the period of the 
Western colonisation of people and nations was 
reaching its peak. The founders of those rights 
perpetrated the most repugnant of crimes against 
humanity in America, Africa and Asia. 

The attempts at seeking human rights in Islam 
and at reconciling them with what the West 
propose' s amounts to an attempt to harmonise 
Islam with Kufr and to follow their method of 
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research and thinking. This leads us to embrace 
their personality and visualise human problems 
and their solutions through the lens of their 
presentation, whereas our religion makes it 
inevitable for us to identify the duties and the 
rights of man through our Islamic Aqeedah, not 
through those who hide behind the call for 
human rights with a blood-stained history and a 
progress fraught with oppression and 
enslavement of people who were stripped of 
everything, even of the right to live, in order to 
achieves their egoistic interests. 
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Political Pluralism 



The notion of political pluralism is also a 
Western notion that emerged from the 
Capitalists' viewpoint towards society. Society, 
according to them, is comprised of individuals 
with various creeds, opinions, interests, origins 
and needs. Hence, they deem it imperative to 
have various factions in society; each faction has 
its own aims, which must be represented by 
either a party or a movement or an organisation, 
each of which must be recognised and allowed to 
partake in the political process. 

Political pluralism means man is free to embrace 
any idea and call for it within a system that 
separates religion from the state and life. A 
pluralistic society does not only endorse apostasy 
from Islam, it also gives the apostates the right to 
call for their apostasy and for everything that 
Islam prohibits. It is a society that endorses the 
presence of political parties that call for the 
doctrines of Kufr, headed by the doctrine of 
separating religion from life, and other parties 
based on the call for what Allah has made 
unlawful, such as the call for patriotism and 
nationalism, i.e. chauvinism, which Islam has 
described as putrid. Pluralism also endorses the 
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propagation of sexual perversity, abnormality 
and debauchery of women - nothing is prohibited 
in pluralism. Hence, the Muslims' endorsement 
of pluralism amounts to endorsing the call of 
Kufr in their countries and to endorse the call for 
everything that Allah has prohibited. 

Islam has prohibited the Western concept of 
political pluralism but it has sanctioned the 
multiplicity of political parties on the basis of the 
Islamic Aqeedah. Allah (swt) says: "Let there 
arise from among you a band of people calling 
for the goodness, enjoining what is good and 
forbidding what is evil; and those are the ones 
to attain felicity." [TMQ 3:104]. This ayah 
contains a command, which has come in the 
imperative form, to form a group. The ayah has 
not confined the request to one single group 
since the word "one" was not mentioned after the 
word "group", it rather came as an indefinite 
noun denoting generality. Allah (swt) says: 
"And your Lord is One Lord." [TMQ 2: 163]; 
had the ayah not restricted the word "lord", the 
expression would have denoted the multiplicity 
of deities. Hence, the fact that the word "group" 
in the ayah has come in the indefinite form 
proves that the multiplicity of groups and parties 
is allowed within the Islamic Ummah. However, 
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the ayah has restricted the persons who should 
form a group; the phrase "from among you" in 
the verse prohibits the group or the party from 
being formed by other than the Muslims and 
confines it exclusively to the Muslims. The work 
of the groups is also restricted to two activities, 
namely calling to the Khair (goodness) i.e. to 
Islam, on the one hand, and enjoining the Maroof 
(good) and forbidding the Munkar (evil) on the 
other which includes accounting the ruler. 
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That which Does not Contradict Islam or that 
which Agrees with Islam is not from Islam 

In the form of a justification for the endorsing of 
the thoughts America is calling for, especially 
democracy, the "civil state" and the like, certain 
preachers claim that these thoughts agree with 
Islam or at least do not contradict it. Hence, it is 
imperative to expound the reality of the error of 
this justification and the aberration of this idea 
that these preachers are calling for and 
attributing to Islam, either through ignorance or 
deception, by demonstrating that what does not 
contradict Islam and what agrees with Islam are 
not from Islam. 

Islam is what has come through revelation from 
Allah; in other words, it is what has come in the 
Book and the Sunnah, and what the Book and the 
Sunnah have guided to in terms of evidence. 
This alone is Islam; anything else is Kufr, 
irrespective of whether it agreed with Islam or 
contradicted it. The proof for this is reflected in 
the fact that Allah (swt) has commanded us to 
take what the Messenger has ordered and to 
abstain from what he has prohibited. He (swt) 
has also commanded us to refer in judgement to 
the Messenger of Allah (saw), i.e. to what the 
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Messenger of Allah (saw) has brought. Allah 
(swt) says: "So take whatever the Messenger 
assigns to you, and deny yourselves whatever he 
withholds from you." [TMQ 59:7]. This text 
denoting the obligation to take what the 
Messenger has brought and to relinquish what he 
has prohibited; so if this ayah is associated with 
another ayah in which Allah (swt) says: "Then 
let those beware who withstand the Messenger's 
order, lest some trial befall them, or a grievous 
penalty be inflicted on them"[24:63], knowing 
that the wordings of "whatever the Messenger 
assigns" and "whatever he withholds" denote 
generality, it becomes clear that it is obligatory 
to take what the Messenger of Allah (saw) has 
brought and to forsake what he has prohibited, 
and that it includes everything he (saw) 
commanded and everything he (saw) prohibited. 
The request in this ayah is decisive and denotes 
obligation; the evidence for this is reflected in 
the warning that Allah (swt) directs at those who 
violate His command, namely that a severe 
punishment would be awaiting them. Allah (swt) 
also says: "But no, by your Lord, they can have 
no Iman, until they make you judge in all 
disputes between them, and find in their souls 
no resistance against your decisions, but accept 
them with the fullest conviction" [TMQ 4:65] 
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In this ayah, Allah (swt) denies belief to those 
who refer in judgment to other than the 
Messenger (saw) in their actions, which indicates 
clearly that judgement should be exclusively 
sought from what the Messenger of Allah (saw) 
has brought and that it is forbidden to seek it 
from other than what he has brought. All this 
indicates clearly that it is obligatory to adhere 
solely to what Islam has brought. 

Furthermore, Allah (swt) has conspicuously 
forbidden the Muslims from taking anything 
from other than what the revelation has brought 
from Allah. He (swt) has severely reprimanded 
those who seek judgement from other than what 
the Messenger of Allah (saw) has come with. 
Allah (swt) says: "Have you not turned your 
vision to those who declare that they believe in 
the revelations that have come to you and to 
those before you? Their wish is to resort 
together for judgment to the Taghut (Evil), 
though they were ordered to reject it. But 
Satan's wish is to lead them astray far 
away."[4:60] This ayah clearly forbids the 
seeking of judgement from other than what the 
Messenger of Allah (saw) has brought; it 
describes such an act as aberration because it is a 
judgement sought from Taghut (evil). There are 
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also several Ahadith which demonstrate clearly 
that the Halal is what Allah has made lawful and 
the Haram is what Allah has made unlawful. 
This means that whatever Allah has not made 
lawful cannot be deemed as such and whatever 
Allah has not forbidden cannot be deemed as 
Haram; this means it must not be taken. It is 
reported on the authority of Salman al-Farisi 
who said: "The Messenger of Allah (saw) was 
asked about ghee, cheese and fur, so he said: 
"The Halal is that which Allah has made Halal 
in his Book, and the Haram is that which Allah 
has made Haram in his Booh. " Al-Darqutni 
also extracted from the Hadith of AbiTha'alaba 
that the Messenger of Allah (saw) said: "Indeed 
Allah has imposed obligations, so do not 
squander them and He has laid down limits, so 
do not transgress them. " This clearly proves 
that we are forbidden from transgressing what 
Allah (swt) has determined for us, thus it would 
be wrong to take from other than what the 
Messenger of Allah (saw) has brought. 

Besides, the Shari'ah rule is the address of the 
Legislator pertaining to the actions of the 
servants, and the Muslims are commanded to 
refer in their actions to the address of the 
Legislator and to conduct their affairs according 
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to it. If they took what does not contradict it or 
what agrees with it, they would be taking other 
than the Shari'ah rule, because they would not be 
taking the very Shari'ah rule, but what agrees 
with it or what is similar to it, i.e. what does not 
clash with it; in both cases they would not be 
taking the Shari'ah rule itself but something else. 
Anything other than the Shari'ah rule is not the 
Shari'ah rule, irrespective of whether it 
contradicted it or otherwise, agreed with it or 
otherwise. Their taking would not be a taking of 
the Shari'ah rule. Thus, it would be forbidden to 
take other than what Islam has brought, 
irrespective of whether it agreed with Islam or 
not and irrespective of whether it contradicted 
Islam or not. Furthermore, in addition to being 
commanded to take what the Messenger of Allah 
(saw) has ordered and to refrain from what he 
has prohibited, which denotes the prohibition of 
taking anything else, the proscription has come 
in a conspicuous manner to refrain from taking 
anything the Messenger of Allah (saw) has not 
brought, i.e. from taking anything other than 
what the Messenger of Allah (saw) has brought. 
This is corroborated by a host of lucid Ahadith, 
such the Hadith reported on the authority of 
Aisha (ra) who said: "The Messenger of Allah 
(saw) said: Anything brought about into our 
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teaching which is not part of it, is a reject. " In 
another narration, Aisha (ra) reported that the 
Messenger of Allah (saw) had said: "He who 
performs an action not based on our order, his 
action is a reject. " Al-Bukhari reported on the 
authority of Abu Hurayra (ra) that the Messenger 
of Allah (saw) said: "The Hour will not begin 
until my Ummah follows in the footsteps of 
those who came before it, handspan by 
handspan, cubit by cubit. " It was asked, "O 
Messenger of Allah, like the Persians and 
Romans?" He said, "Who else but those 
people?" Al-Bukhari reported also on the 
authority of Abu Saeed al-Khudri that the 
Messenger of Allah (saw) said: "You will 
certainly follow the ways of those who came 
before you, handspan by handspan, cubit by 
cubit, until even if they entered the hole of a 
lizard, you will do so too. " We asked, "O 
Messenger of Allah, do you mean the Jews and 
the Christians? " He said, "Who else? " 

These texts are explicit in prohibiting the taking 
from others. The first Hadith says "It is a reject " 
and the other two include the denotation of 
prohibition. Hence, taking the Western laws 
amounts to taking from other than Islam; it is a 
following of those like the Persians, the Romans, 
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the Christians and the Jews. It is a following of 
the British, the French and the Americans among 
others. Hence, taking such laws is forbidden, 
irrespective of whether such laws agreed with 
Islam or not, and irrespective of whether such 
laws contradicted Islam or not. Taking them is 
simply Haram. 
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The US-Required Reforms and the "Civil 
State" 



Prior to proposing the Greater Middle East 
Initiative, America had demanded a host of 
reforms from the regimes of the region in order 
to bring about the so-called "civil state". The 
substance of those reforms evolved around 
loosening the ruling regimes' grip on the 
subdued masses, enabling the people of the 
region to partake in governing themselves, 
introducing changes to the constitutions and 
laws, amending the education curricula, enabling 
women to attain a higher status in public life, 
undertaking reforms in the economic policy and 
fighting financial and administrative corruption. 

If one were to ponder over what America has 
demanded from the regimes, he would be led to 
believe that she is on the side of the masses and 
that she supports them in their quest to gain what 
is envisaged as their right. In fact, America has 
demanded what she refers to as reforms in order 
to gain the pleasure of the masses, so that they 
may in turn carry the thoughts that she wants to 
establish, which would secure her unilateral 
dominion this century. America would not have 
undertaken such a manoeuvre had it not been for 
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the sake of securing her interests and serving her 
aims. 

What America is calling for in terms of reforms 
is in fact simply designed to corrupt and deceive 
the Ummah. The regimes in the Muslims' lands 
must be uprooted rather than reformed. 
Changing the regime does not merely involve 
changing the individuals in charge; rather, the 
real change entails the basis upon which those 
regimes are built. Hence, the bona fide remedy is 
to end the secular basis upon which the current 
regimes are built and to replace it with the 
Islamic Aqeedah, which would be the foundation 
of the state in its quality as the Aqeedah of the 
Ummah, who would not revive save upon its 
basis. 

The constitutions in the Muslims' countries have 
been portrayed as being set in stone for the 
Ummah, needing only some minor amendments. 
In fact, they are but constitutions of Kufr; so are 
the civil laws. Hence, the call for the amendment 
of the constitutions and the substitution of 
certain laws is in fact deceptive and tendentious. 

As for the amendment of the educational 
curricula, most of the educational policies have 
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been shaped to serve the Western thought and 
the programmes have been established to 
specifically achieve this purpose, especially in 
the cultural subjects. 

As for the fight against financial and 
administrative corruption, it should target the 
soil that produces corruption and rears corrupt 
individuals; in other words, the basis upon which 
life is built in society must be changed. So is 
America serving anything but her own interests 
by calling for what she refers to as reforms, in 
order to establish the so-called "civil state"? 

A few years ago, the executive director of the 
Washington Institute, Robert Satloff, gave 
counsel in the shape of a memorandum to Karen 
Hughes, former Undersecretary of State for 
Public Diplomacy and Public Affairs; to quote 
from the memorandum: "Banish the terms "Arab 
world" and "Muslim world" from America's 
diplomatic lexicon; be as country-specific as 
possible, in both word and deed. Radical 
Islamists want to erase borders and create a 
supranational world where the lines of 
demarcation run between the "house of Islam" 
and the "house of war." Don't cede the battlefield 
to them without a fight." 



62 



This is how they plot and plan and this is how 
they determine their aims and execute their 
policies on the basis of what they plan. So do 
those who plan to reform the regimes of the 
Muslims' countries harbour any goodwill for 
them? 
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The New American Religion 

America has launched a fierce intellectual 
campaign in order to carve in stone what she 
refers to as "moderate Islam" which 
accommodates the so-called "civil state", i.e. 
"the democratic civil Islam" that she has devised 
and has been working to make it the new religion 
for the people of the region. 

The most prominent thought of this new religion 
is the endorsement of the idea of democracy 
which means the rule of the people by the 
people. However, America sneaked this idea 
through on the grounds that it was the freedom 
of the people to choose their ruler; thus a number 
of preachers embraced it and set about claiming 
that democracy emanated from the nucleus of 
Islam. Consequently, "democracy" became an 
Islamic idea and the call for it did not contradict 
Islam but agreed with it. 

Another major thought of this new religion is 
that of human rights. Just like she did with the 
idea of democracy, America introduced the idea 
of human rights to Islam under the pretext that 
Islam has safeguarded all the rights of 
humankind, such as the right to life, the right to 
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education, the right to work, the right to voice 
his opinion and the like. Thus, we have ended up 
with many individuals calling for the idea of 
"human rights"; we have even ended up with 
some individuals attempting to establish it as 
part of the foundations of Shari'ah. Those 
individuals either forgot or chose to forget that 
some of the major thoughts of human rights that 
America is propagating is the right of man to 
choose his religion, the right to express his 
opinion, the right to the freedom of ownership 
and the right to personal freedom. Such thoughts 
represent the core of the notion of "human 
rights", which America is propagating in the 
Muslims' countries. These thoughts contradict 
Islam in a categorical manner. 

Political pluralism is also part of the thoughts of 
this new religion. According to this pluralism to 
which America is calling, it is permitted to 
establish parties and movements that call for 
Kufr doctrines, such as the doctrine of separating 
religion from life, or that are built on a basis that 
Islam prohibits such as the nationalist and 
patriotic parties. It is also permitted to establish 
movements that call to what Allah has forbidden, 
such as sexual perversity and fornication, or 
establish pressure groups that defend the 
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legitimisation of gambling, intoxicants 
debauchery. 
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Dear Muslims 



The Kafir West and those smitten by its culture 
from among the educated and intellectuals, as 
well as some of the "preachers" influenced by its 
civilisation, are working towards diluting Islam 
and present it to people as being the "moderate 
Islam", the "non-intransigent or extremist". Here 
is America working towards misleading the 
Islamic Ummah with democracy and her 
Western thoughts in the hope of infusing them in 
the minds of the Muslims as the substitutes for 
the sound perception of Islam. The calls of 
America should have been met with categorical 
rejection because America would not call for an 
idea unless her interests were at stake, and if this 
idea clashed with her interests, she would tread 
on it and discount it. We witnessed this clearly in 
her war on Iraq and Afghanistan; we saw how 
America trod on the values and ideals to which 
she herself had been calling. However, for the 
intellectual despondency among certain 
preachers to reach the point where they shroud 
the American thoughts with the cloak of Islam 
and they set about calling for these thoughts 
energetically in the visual and aural media, as 
well as the press. And for those preachers to 
consider such thoughts as the saviour of society, 
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which would give each individual his rights, this 
amounts to the mother of all deceptions and the 
real threat that must be confronted. 

America has devised her plans for our region and 
the rest of the world and she has determined the 
objectives, the roles and the tools; she has even 
settled the fundamental plane of the battle in our 
region, namely "the battle of hearts and minds". 

Therefore, the decision-makers and the executive 
bodies devoted their full attention to diverting 
the convictions among the Ummah about the 
necessity to maintain Islam in its unadulterated 
image, away from her practical life. This was 
conspicuously reflected in the discarding of the 
Islamic slogans from what has been dubbed as 
the Arab revolutions. 

The youths of the Ummah were exhorted to carry 
the concepts of the Kafir West, such as 
democracy, the civil state and the like, after they 
had been duped into believing that they did not 
contradict Islam. The concepts and the slogans 
were wittingly packaged in a manner that gave 
the impression that they had been chosen by the 
masses; thus, the energy of the youths and their 
passion were exploited to salvage their Ummah 
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from the tyranny of those who had been 
appointed by the Kuffar to rule over her and 
trample on her dignity, to make them sacrifice 
their lives for the sake of what they imagined 
was the salvation of the Ummah by hoisting the 
slogans that call for the "civil state" and 
democracy. America threw the heads of her 
former slaves from among the tyrants after she 
had snubbed them and turned them into precious 
trophies in exchange for the Ummah 's 
embracing of the slogans of Kufr such as 
democracy and the "civil state". All of this while 
the masses remained oblivious to the sobering 
thought that should follow the joy of getting rid 
of those criminal murderers. 

The Americans have resorted to devious styles to 
exploit the energies of the Ummah' s youths and 
prepare the elite from among them to lead the 
sincere masses, who yearn for breaking free from 
the shackles of the criminal tyrants. Former US 
Secretary of State Colin Powell addressed 
Congress's Foreign Affairs Committee seven 
years ago about a number of initiatives aimed at 
generating contact with the youths of the region 
through exchange programmes with the 
emphasis on the young men and women who did 
not belong to the elites or to the traditionalists. 
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He also talked about radio and television 
broadcasting in order to encourage free press and 
to assist the listeners and the viewers in the 
Middle East in acquainting themselves with 
various thoughts. During his visit to Cairo, he 
also spoke about the existence of a new 
dimension in President George Bush's agenda 
for the Middle East region. He ended his visit 
with a press conference in which he said that the 
nature of that dimension was related to 
introducing changes to the region by the year 
2013. 

The Islamic Ummah ought to realise that she is a 
nation with a message that Allah has honoured 
her with its conveying to mankind to bring them 
out of the darkness of Kufr and into the radiance 
of Islam, and that she ought to lead this universe 
to bring it out of the misery it is enduring due to 
the absence of the sublime Islam and to salvage 
it from the shackles of America whose idea for 
the Middle East region (Greater Middle East 
Initiative) was summed up by one of her senior 
political thinkerss Noam Chomsky; he said: "The 
central lesson of World Order is: "What we say 
goes; we are the masters, you shine our shoes, 
and don't ever forget it." 
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Finally, it is high time our Ummah raised the 
banner of Islam; it is high time she restored her 
glory and dignity, and assumed her position of 
leadership among other nations once she has got 
rid of all the deceptions with which she has been 
embroiled by her enemies. Our Ummah will not 
remain mortgaged to the Kafir America and the 
West; the first undertaking she will perform is to 
snub the alien thoughts that were designed to 
turn into convictions that steer her behaviour in 
life. This will be achieved when every Muslim 
become aware that he stands on one of the 
battlefronts of Islam and that he should not allow 
anything to penetrate from his side. 

In order to illustrate the shape of the Islamic 
State in a more conspicuous manner in the minds 
of the Muslims so that they may resume their 
lives on its basis, we make available to the 
Muslims the articles of the constitution which 
have been deduced from the Book of Allah, the 
Sunnah of His Messenger and to that which they 
guide in terms of Ijma'a of the Companions and 
Qiyas. 

Translation of the Articles of the Draft 
Constitution is in progress and being 
uploaded at www.hizbuttahrir.org 
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